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zginggiczgl:xexaCt;y what it appears in the linguistic form in

AT Gh goeswde pPressed, There is always behind it something hidden

generall undeper. and this must be made explicit for it to be

m f-y understood. In other words, to write about a subject
eans finding out as best one can how to get round the deceptive

appearances which can lead to a distorted vision of it. This in
turn means that we have to make a strong effort to separate it

ik _f?om Fhese appearances in order to reveal it as a phenomenon exis-
.. ting in a concrete reality. . :

By this act, which is an act- of finding out, we come to grips
with the subject in all its wealth of interrelaeions with partic-
ular aspects, which perhaps we do not even suspect exist, however
closely bound up they may be with the subject, The more we are
capable of this "entering into" the subject, the more readily we

can grasp it in a1l its complex dynamism.

To write about a subject, therefbre, is not; as we understand it,
a simple act of narrating. Tsking it as a phenomenon existing in
a concrete reality which has a mediating effect on men, the write:

has to take it from a gnoseological point of wview.
the readeré have

In their turn, in adopting this same attitude,
" themselves to make the same gnoseological effort originally made
by the writer,* which means that the reader must not simply play
the part of the "patient" in this gnoseological "operation". Both
in fact, attempt to avoid the Socratic error.which consists in

defining a concept as the knowledgeof the object defined.

Thus, what we have to do is not really to define the concept.of
the subject, nor simply to describe or: explain it by taking its
3 1D ] : ven fact; we have rather to adopt a position

implications as a | _ | _
of commitment towards it. This is the attitude of someone who do
not really want to describe what happens exactly in the form in

which it happens, because he wants to. transform reality in:such
way that. what _étc,t;qally.iha_p_p,éng_; somehow happens in a ‘ d—if.ferant wa
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This is not to say that - . of commitment with regard
to subjects me.a‘n_s?ﬁﬁﬁ«.‘b ‘ nceived attitudes when

we set out to know tudes in other words
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gg;sgefﬁ:a:izz' :? cultural action for liberation, instead of
of knowing in gﬁizggt;:azgigr:ing ?fhknowledge. Pel ge?uine S
: ATy &tees (who are 2l1lso educators) - as
zﬁzsgigzsegggzzze:? Fhetworld - €o forward with the. educators (who
comek bul b ee actln' he seath for new knowledge; this is what
Aok be supirdlioll . of re-RFOW1ng existing knowledge. It would
of libera%ion o Obunderl1ne that for education as the practice
exiating Laoadit e ; le to attempt to achieve the re-knowing of
46 A8eg oncuces makge'z what the obtaining of new knowledge reveals,
Sodndida T iE tﬁ its manger O? "dealing with" man's consciousness
it Hanet Do nez manner in which dominating educztion !'deals. with"
M T essity we referred to earlier of the educator who
SelRit sk anist OPFlon having a "correct" awareness of the
€lween consciousness and the world or between man and

the world,

This is why the practice of education for liberation takes an. it-
self to Propose to men a sort of "archaeology" of the conscious=
ness. By making this effort they can in a sense again take the
gatgral path from which the consciousness emergeS-able to perceive
itself. In the process of "hominisation" in which reflection begins
can be seen "the individual, instantaneous leap of instinct to
Thought,"* From this furthest-back moment, the reflective conscious
ness characterises man as an animal not just capable of knowing but
also capable of knowing that he knows. Thus, when it emerges, the
consciousness emerges as "intentionality" and not as -& . recipient

to be filled,

The critical perception of this fact destroys on the one hand the
simplist dualism which establishes an imaginary dichotomy between
consciousness and the world; on the other, it corrects ,the error
'into which the ingenuous consciousness falls when it is ideologised
by the structures of domination, -the error of considering itself tc
be the empty recipient which is to be filled with contents. It is
for this reason that the more men are "anaesthetised" in their
power of reflection - this power.: is ‘acquired in the process of
théir evolution, and serves basically to distinguish them from .
animals*¥* - 'the more they find themselves hindered from really 1ib.

erating themselves,*¥¥

¥ Teilhard de CHARDIﬁI. El_ggnémeno humano, Taurus, Madrid, 1963

p.218

¥ ilhard de CHARDIN : op.cit. . .
*#%¥ We do not mean in saying this that the mere use of the capaciy

for reflection suffices to liberate. It is obvious that liber-

ation requires a transforming action on.the objective reality
in which men are oppressed, and even dehumanised. As there is

no true reflection without action, and vice versa, they togeth
er constitute in the last analysis and without any posshility o
dichotomy, the real praxis of men on the world, without which

liberation is impossible.
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It thus Seems easy to understand

dehumanising j
costs sy gctdg;lgggthhY it is indispensable to avoid at all
ina, acting Being Whoc man can be aware of himself as a reflect-
alsc . transforms the world, Indeed, it is

in the interests of this jide

esticating Conception
t of
which must be filleaq, e

ology to put into operation a dom-
consciousness as an empty space

In their objectives,
elites are confronted
overcome,
- and the te

and in seekin
with
more afficiently
chniques at their

€ to carry them out, the
an obstacle which they attempt
each time, with the aid of the
B 260 Silgat diSpOSiti?n. But as it is not
5 €Stroy or to meake disappear men's capacity for

ey mythify Treality, and condition men to a false way
ng about themselves and about the world.*

thought,
of thinki

Y consists in making it appear what

; On necessarily implies the falsific-
ation of the consciousness. Yhat would be impossible would be
the falsification of reality, the reality of the consciousness,
without the falsification of the consciousness of reality. One
cannot exist without the other.

The mythification of realit
it is not. This mythificati

Just as the process of liberation involves this "archaeology" of
the consciousness through which, as we said before, man again
takes the natural path from which the consciocusness emerges able
to perceive itself, in the process of domination mythification
involves a different kind of "archaeology", the "archaeology"

of "irrationality". However, this does not mean a return to a

" purely instinctive form of life, but rather a distortion of
reason. The mythical element introduced into it does not p¥ecis?-_
ly prevent man from thinking; it makes the exercising of his crit-

ical faculty difficult, at the same time in which it gives him
the illusion that his thinking
ed as the efficient_inst:gment
Through this, not only arg:fkg
praised, but it is made public
the social order igginhprqqﬁ;y
the common goo¢5“:1husg_mythi

ation" of the social or .
discussed. All who
form or another,**
as "bad cit

is right. Propaganda is establish-
for creating this illusion. '~
"excellences" of the social order
that any attempt to investigate
"an act of subversion, harmful to
ation leads to the "sacralis-
must not be touched, nor even
" o be punished in one.
so by means of propaganda
' 1 diabolism,."
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